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Let us note a fascinating development.  In the aftermath of Adam 
and Chava’s sin—prompted by the serpent’s question—HKB”H 
appeared to them and proceeded to ask them several questions of 
His own.  The most famous and the very first question HKB”H asked 
Adam was (ibid. 9):  ”איכה“—where are you?  In all, HKB”H asked 
them a total of four questions.  Let us review the pesukim detailing 
these questions (ibid. 8):

“They heard the sound of Hashem G-d walking in the garden 
toward the direction of the sun; and the man and his wife hid 
from Hashem G-d among the trees of the garden.  Hashem G-d 
called out to the man and said to him, ‘Where are you?’  (Question 
#1)  He said, ‘I heard Your voice in the garden, and I was afraid, 
because I am naked; so, I hid.’  And He said, ‘Who told you that 
you are naked?  (Question #2)  Have you eaten of the tree from 
which I commanded you not to eat?’  (Question #3)  The man said, 
‘The woman whom You gave to be with me, she gave me of the 
tree, and I ate.’  And Hashem G-d said to the woman, ‘What is this 
that you have done?’  (Question #4)  The woman said, ‘The serpent 
deceived me, and I ate.’”  

Prior to the Serpent’s Blasphemous Question 
the World Was Free of Uncertainty

Having given the matter much consideration, I would like to 
propose my humble explanation.  Let us consider what creation was 
like prior to the sin.  Before the serpent had the audacity to pose the 
first question, the world was free of questions, doubts and uncertainty.  
Adam and Chava reigned over nature unequivocally.  The passuk 
describes their status as follows (Bereishis 1, 28):  G-d blessed them 
and G-d said to them, “Be fruitful and multiply, fill the earth and 
subdue it; and rule over the fish of the sea, the bird of the sky, and 
every living thing that moves on the earth.”  

Their location and status in Gan Eden was clear (ibid. 2, 8):  
“Hashem G-d planted a garden in Eden, to the east, and placed 
there the man whom He had formed.”  They were supposed to live 
eternal lives in Gan Eden; death did not exist, yet, in the world.  Above 
all, HKB”H’s dominion over all of creation was evident and beyond 
question and uncertainty.  HKB”H’s directive not to eat from the Eitz 
HaDa’as was indisputable (ibid. 16):  “And Hashem G-d commanded 
the man, saying, ‘Of every tree of the garden you may freely eat; 
but of the Tree of Knowledge Good and Bad, you must not eat 
thereof; for on the day you eat of it, you shall surely die.’”  

Creation was complete and perfect, until the serpent came along 
and turned things topsy-turvy.  He presented Chava with a seemingly 
simple, innocent question:  Did HKB”H prohibit them from partaking 
of all the fruits in the garden?  In truth, however, the question was not 

innocent at all; it was prompted by the serpent’s mockery and disdain.  
Why didn’t He prohibit you from eating from all the trees of the 
garden?  Thus, he continued to taunt on and on—insinuating that just 
as there was no prohibition to partake of the other trees in the garden, 
so, too, there was not prohibition to eat from the Eitz HaDa’as.  

Hence, it is crucial that we understand the cause of Chava’s 
downfall.  She failed to discern the tremendous deception inherent 
in the serpent’s inquiry.  She should have ignored the question and 
not responded at all.  The very fact that she responded indicated that 
she was carrying on a conversation with an appropriate party.  Had 
she distanced herself immediately, with intense disgust and loathing, 
she would not have fallen into his deceitful trap and would not have 
disobeyed Hashem’s directive.  Then, the entire world would have 
remained pure and free of questions and uncertainty.  

Yet, by failing to thwart the serpent, it succeeded in trapping her and 
Adam HaRishon and causing their downfall.  Consequently, tremendous 
confusion and numerous deleterious effects were introduced 
throughout creation.  HKB”H drove Adam and Chava out of Gan Eden; 
death descended upon the world; the earth began to sprout thorns and 
weeds.  The greatest harm, however, was that the world became full of 
questions and uncertainty leading to heresy and denial of Hashem—all 
as a consequence of the serpent introducing its malevolent question 
into creation regarding HKB”H’s directive.  The initial effects could be 
seen in the generation of the flood and their corruption; subsequently, 
the generation of the dispersion built a tower attempting to wage battle 
against Hashem; ultimately, the sins of Sedom and Amorah were so 
intolerable that they had to be destroyed.

This allows us to comprehend the fact that Pharaoh, the ruler of 
Mitzrayim, took on the form of the primeval serpent.  In the words of 
the Zohar Chadash (138b):  ”ופרעה דאיהו דיוקנא דנחש חייבא“.  Therefore, 
when approached by Moshe and Aharon--acting as HKB”H’s agents 
to facilitate the release of Yisrael from Mitzrayim—he followed in 
the footsteps of the serpent by opening with a sacrilegious question 
(Shemos 5, 2):  “Pharaoh asked, ‘Who is Hashem that I should 
heed His voice to send out Yisrael?  I do not know Hashem, nor 
will I send out Yisrael.’”  

Amalek also acted as a representative of the primeval serpent, 
as explained by the Zohar Chadash:  הוא סמא”ל  הוא  נחש   “ואיהו 

 Amalek succeeded in introducing improper thoughts into  .עמלק”
the minds of Yisrael on their way out of Mitzrayim.  They inquired 
blasphemously (Shemos 17, 7):  ”היש ה’ בקרבנו אם אין“—is Hashem 
in our midst or not?  As a consequence of this blasphemous 
question, Yisrael were punished (ibid. 8):  “Amalek came and 
battled Yisrael in Refidim.”  
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Rashi comments:  ביניכם אני  תמיד  לומר,  זה  למקרא  זו  פרשה   “סמך 

בא שהכלב  חייכם  אין,  אם  בקרבנו  ה’  היש  אומרים  ואתם  צרכיכם,  לכל   ומזומן 

אני” היכן  ותדעון  צועקים אלי  ואתם   the Torah juxtaposes—ונושך אתכם 
these two passages to say, “I am always among you and ready for 
all of your needs, yet you say, ‘Is Hashem in our midst or not?’  
By your lives, the dog (Amalek) will come and bite you; and you 
will cry out to me; and you will know where I am.”  It is not for 
naught that the kabbalists teach us that עמל”ק possesses the same 
numerical value as the word ספ”ק, meaning doubt or uncertainty; 
for, he introduces uncertainty and doubts into the minds of Yisrael 
regarding issues of faith.  

HKB”H’s Question “איכה” in Contrast 
to the Serpent’s Blasphemous Question

Taking the high road, let us endeavor to explain why HKB”H 
presented Adam HaRishon with a series of questions—beginning 
with “where are you?”—in the immediate aftermath of the “cheit 
Eitz HaDa’as.”  Shlomo HaMelech states (Koheles 7, 14):  את  “גם 

האלקים” עשה  זה  לעומת   G-d has made the one as well as the—זה 
other.  The wisest of all men teaches us a vital lesson.  If the forces 
of evil and impurity raise their ugly heads to wage battle against the 
representatives of kedushah, the forces of kedushah must battle them 
with the very same weapon.  

So long as the serpent had not introduced questions and uncertainty 
into creation concerning faith in HKB”H, it was unnecessary to employ 
questions from the side of kedushah.  The situation changed, however, 
the moment the serpent introduced questions and doubts into 
creation and tripped Adam up with his deception.  From that moment 
on, the only device capable of fending him off is questions launched 
from the realm of kedushah.  The purpose of these questions is to rise 
spiritually and reinforce our faith in Hashem and His mitzvos.  

To understand how HKB”H’s question to Adam HaRishon--”איכה”—
represents an equal and opposite force to the serpent’s malevolent 
question, let us introduce a well-known story from the great luminary, 
the author of the Tanya.  He was imprisoned in the capital city of St. 
Petersburg, after his enemies spread vicious rumors that he was guilty 
of treason.  The warden of the prison, knowing that he was a Torah 
authority, asked him to explain why HKB”H asked Adam HaRishon, 
“Where are you?”  Clearly, HKB”H knew where he was. 

The author of the Tanya replied with religious fervor.  HKB”H was 
not asking him where he was physically located; HKB”H was inquiring 
as to his spiritual status--”איכה”—where are you?  See how you have 
fallen from such great heights to such low depths.  Prior to the sin, 
you were greater than the angels and the seraphim; now, you wander 
about naked and devoid of mitzvos—unable to observe even the 

one, single mitzvah that I commanded you.  The author of the Tanya 
adds that this questions echoes throughout the universe in every 
generation.  HKB”H poses this question to each and every individual--
  ?where are you spiritually—”איכה”

We can now rejoice at having shed a glimmer of light on the matter 
of HKB”H’s four questions emanating from the realm of kedushah.  
His question ”איכה“—where are you?—directly counteracts the 
serpent’s deceitful question motivated by heresy--(“zeh l’umas zeh”).  
The aim of the serpent’s question was to topple Adam and Chava 
from the highest spiritual peaks down to the deepest pit of cravings 
and deplorable behavior.  In direct contrast, the purpose of HKB”H’s 
question ”איכה“ was to prompt Adam to contemplate teshuvah—by 
acknowledging the degree of his spiritual descent.

“If a Matter of Judgment Will Be Hidden from You 
— You Shall Rise and Ascend”

Let us now examine a revelation from two great luminaries—the 
great author of the Panim Yafos and the Hafla’ah, and his student 
the Chasam Sofer, zy”a.  All revelations and achievements in Torah 
scholarship come as the result of difficult questions that the diligent 
Torah scholar has labored to resolve.  The author of the Hafla’ah 
writes that when a person encounters a question or doubt in his 
Torah study or service of Hashem, he should realize that it is a 
device from Hashem.  It is Hashem’s will that he climb higher on the 
spiritual ladder of Torah and mitzvos; it is impossible to do so without 
stumbling upon a question or difficulty requiring effort and exertion 
to arrive at a correct and certain answer.  This is comparable to a 
father reprimanding his son in order to teach him and urge him on to 
the next level.  Thus, a person should rest assured that had Hashem 
not wanted him to grow in his Torah knowledge and acumen, he 
would not have encountered this difficulty and uncertainty.  The only 
purpose for such difficulties and uncertainty is to ultimately provide 
clarification and solid answers.  

Applying this concept, the author of the Hafla’ah interprets the 
following passuk (Shemos 15, 26):  ’ה לקול  תשמע  שמוע  אם   “ויאמר 

המחלה כל  חוקיו,  כל  ושמרת  למצוותיו  והאזנת  תעשה  בעיניו  והישר   אלקיך, 

 He said, “If you will—אשר שמתי במצרים לא אשים עליך כי אני ה’ רופאך”
listen diligently to the voice of Hashem, your G-d, and you will 
do what is just in His eyes, and you will give ear to His mitzvos 
and observe all His statutes, then any of the diseases that I placed 
upon Mitzrayim, I will not bring upon you, for I am Hashem, your 
healer.”  There is a well-known question raised by the commentaries 
on this passuk.  Since Hashem already promised that He would not 
inflict upon Yisrael any of the diseases that He had visited upon the 
Egyptians, what need would there be for Him to heal them?  
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As we know, Moshe and Aharon approached Pharaoh, the 
ruler of Mitzrayim, as part of HKB”H’s mission to take Yisrael out 
of Mitzrayim.  Because Pharaoh was so totally mired in tumah, 
he was overwhelmed by questions concerning HKB”H and His 
management of the world.  This is reflected in his blasphemous 
remarks (Shemos 5, 2):  מי ה’ אשר אשמע בקולו לשלח את ישראל, לא“ 

 who is Hashem that I should—ידעתי את ה’ וגם את ישראל לא אשלח”
heed His voice to send out Yisrael?  I do not know Hashem, nor 
will I send out Yisrael.  

This question represents a form of illness inflicted upon Pharaoh 
by HKB”H; however, not in order to heal him but for him to remain 
in doubt and to eliminate him and his people from existence.  On 
the other hand, HKB”H places this illness upon Yisrael, stimulating 
question and inquiries regarding the Torah for an entirely different 
purpose.  He does not wish for them to remain with their questions 
unresolved; He desires that they rise higher and higher, achieving 
greater heights of Torah scholarship.  By laboring in their Torah 
studies to resolve difficult questions, they will achieve greater levels 
of Torah erudition.  

This then is the meaning of the statement:  “any of the diseases 
that I placed upon Mitzrayim”—the doubts and questions they 
encountered regarding the nature of Hashem (“who is Hashem 
that I should heed His voice?”), which led to their extinction;  לא“ 

עליך”  I will not inflict them upon you with the same intent—אשים 
and purpose.  Rather, HKB”H will present those engaged in Torah 
study with difficult questions regarding Torah issues.  The difference 
between Yisrael and Mitzrayim, however, is that:  ”רופאך ה’  אני   --“כי 
I am Hashem, your healer—in Yisrael’s case, the difficulties and 
questions will heal them and aid them in achieving greater levels of 
Torah erudition.  

Based on this valuable introduction, his brilliant pupil, the Chasam 
Sofer, interprets in Torat Moshe (Shoftim) the passuk in Devarim 
 “כי יפלא ממך דבר למשפט בין דם לדם בין דין לדין ובין נגע לנגע דברי  :(8 ,17)

 if a matter—ריבות בשעריך, וקמת ועלית אל המקום אשר יבחר ה’ אלקיך בו”
of  judgment will be hidden from you, between blood and blood, 
between verdict and verdict, or between affliction and affliction, 
matters of dispute in your cities—you shall rise and ascend to 
the place that Hashem, your G-d, shall choose.  The text specifies:  
“if a matter of  judgment will be hidden from you”—“a matter of 
judgment” suggests something understood and clear-cut; yet, if it 
defies your logic and presents difficulties and is unclear, rest assured 
that the reason for this difficulty is so that:  “you shall rise and 
ascend”—it was hidden from you, so that you would rise higher and  
higher, ultimately achieving a greater understanding of the Torah.  

The Purpose of Studying in Depth 
Is to Shatter the Klipos

Now, it is incumbent upon us to examine why a person is 
unable to achieve greater levels of Torah understanding without 
first being stimulated by difficult questions.  It appears that we 
can explain this matter based on what the great Rabbi Chaim Vital, 
ztz”l, writes in Sha’ar HaMitzvos (Vaeschanan) in the name of his 
teacher, the Arizal:

“גם בענין עסק ההלכה בעיון עם החבירים, ראיתי למורי זלה”ה מתגבר כארי 

בכח בעת שהיה עוסק בהלכה, עד שהיה נלאה ומזיע זיעה גדולה, ושאלתי את פיו 

שיש  הקושיא  שהם  הקליפות,  לשבר  העיון  הנה  כי  לי  והשיב  כך,  כל  טורח  מדוע 

בהלכה ההיא שאין מניחים לאדם להבין אותה.

ולכן צריך האדם לטרוח ולהתיש כוחו אז, כי לכן נקראת התורה תושיה שמתשת 

כוחו של העוסק בה, ולכן ראוי לטרוח ולהתיש כוחו בהיותו עוסק בהלכה. גם בענין 

פלפול ועיון ההלכה היה מורי זלה”ה אומר, כי תכלית העיון הוא לשבר הקליפות 

שהם הקושיות, כי הם גרמו לאותם הקושיות שהם בהלכה, שלא יובנו תירוציהם כי 

אם בקושי ובדוחק גדול כנודע”.

I witnessed my mentor exerting tremendous energy while engaged 
in halachah to the point that he was sweating profusely. I asked him 
why it was necessary to work so hard.  He replied that one must learn 
in depth to shatter the Klipos. They appear in tht e form of difficult 
questions that prevent a person from understanding the halachah. 

Therefore, it is imperative to go to great lengths and to exert one’s 
energy while studying halachah.  For this reason the Torah is referred 
to as “Toshiyah,” because is usurps a person’s strength, weakening he 
who engages in its study.  [Translator’s note:  the name “Toshiyah” 
derives from the Hebrew root meaning to weaken.]  

We learn a very important principle her from the Arizal.  The 
questions and difficulties that arise in halachah stem from the 
Klipos, which prevent a person from understanding the Torah.  By 
exerting oneself and studying in depth in an effort to resolve these 
questions and difficulties, one is able to shatter the Klipos.  With this 
in mind, we can only wonder how this coincides with the words of the 
author of the Hafla’ah.  After all, he wrote that if a person encounters 
questions or uncertainty while engaged in Torah-study or the service 
of Hashem, he should recognize that these devices were sent by 
Hashem—Who wants him to rise to greater heights in his Torah 
study and performance of mitzvos.  This seems to be at odds with the 
Arizal’s explanation that the difficult questions that arise in the study 
of halachah stem from the Klipos. 

In truth, we can suggest that they are both saying the same 
thing.  According to the Arizal, the difficulties and questions arise 
from the Klipos.  If not for the Klipos, a person would achieve 
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an understanding of the entire Torah just as the holy Avos did—
by refining their bodies of all impurities.  The Hafla’ah, on the 
other hand, writes that the questions and difficulties a person 
encounters in his studies were sent by Hashem.  He means that 
HKB”H arranges for the klipah to present the difficulty, so that the 
person will exert himself in Torah study and eliminate this klipah.  
By doing so, he will remove the obstacle and indeed achieve a 
greater understanding of the Torah.

Based on what we have learned, we can begin to understand 
an idea presented by the Arizal in Likutei HaShas (Keilim).  He 
explains that the forces of negative, outside influences and tumah 
are referred to as “Klipos,” because they resemble:  הקליפה שקדמה“ 

 the peel or outer husk that precedes the actual fruit.  Just—לפרי”
as a person cannot eat a fruit without first removing the outer peel 
covering the fruit; so, too, a person cannot achieve an understanding 
of the Torah—the holy fruit that is sweet and delightful—without 
first removing the difficult questions that act as an external barrier 
preventing access to the light of the Torah.

We can now appreciate why “sipur yetzias Mitzrayim” demands 
a question and answer format.  The purpose of the exile in 
Mitzrayim was merely to serve as a preparation for receiving the 
Torah.  As HKB”H said to Moshe (Shemos 3, 12):  “And this is the 
sign for you that I have sent you:  when you take the people 
out of Mitzrayim, you will worship G-d on this mountain.”  Rashi 
explains that Bnei Yisrael left Mitzrayim in the merit of the Torah 
that they were destined to receive on this mountain three months 
after the exodus.

Seeing as a true understanding of the Torah can only be achieved 
by means of difficult questions, our blessed sages established that 
a father should relate the story of the exodus on the seder night 
specifically via questions and answers.  After all, “sipur yetzias 
Mitzrayim” is a form of Torah study.  Furthermore, by following 
this format, we illustrate the difference between Pharaoh and the 
Egyptians and Yisrael.  HKB”H sent them the following question 
as a form of disease:  “Who is Hashem that I should heed His 
voice?”, so that they would not find an answer and would cease to 
exist.  In contrast, the questions accomplished the exact opposite 
for Yisrael.  The questions and difficulties enhanced their existence 
and aided them in achieving greater heights in the understanding 
of the Torah. 

The Exile in Mitzrayim Encompassed 
All Four Future Exiles

Continuing along this exalted path, let us now proceed to explain 
why our blessed sages instituted that on the night of the seder, the son 

should ask his father precisely four questions—no more and no less.  
In fact, the four questions correspond to the four questions HKB”H 
asked Adam and Chava after they sinned with the Eitz HaDa’as:  (1) 
 who informed—“מי הגיד לך כי עירום אתה” where are you?  (2)—“איכה”
you that you are naked?  (3) ממנו אכול  לבלתי  צויתיך  אשר  העץ   “המן 

 did you partake of the tree from which I commanded you—אכלת”
not to eat?  (4) ”מה זאת עשית“—what is this that you have done?  At 
this point, we must ask:  Why, indeed, did HKB”H pose precisely four 
questions—no more and no less?  

It appears that we can connect the four questions to the four 
exiles.  We learn in the Midrash (B.R. 2, 4):  והארץ היתה תהו זה גלות“ 

 בבל, ובהו זה גלות מדי, וחושך זה גלות יון, על פני תהום זה גלות ממלכת הרשע
התהום” כמו  חקר  להם  שאין   ”when the earth was chaos“—]אדום[ 
alludes to galus Bavel; “and void” alludes to galus Madai; “and 
darkness” alludes to galus Yavan; “over the surface of the deep” 
alludes to the galus of the wicked regime (Edom), which is 
unfathomable like the deep.  In another Midrash, we learn (B.R. 
 “והנה אימה חשיכה גדולה נופלת עליו, אימה זו בבל, חשיכה זו מדי,  :(17 ,44

 the passuk states:  “and behold—a—גדולה זו יון, נופלת עליו זו אדום”
dread, great darkness fell upon him.”  “A dread” refers to Bavel; 
“darkness” refers to Madai; “great” refers to Yavan; “fell upon 
him” refers to Edom.

With regards to these Midrashim, our teacher, the Arizal, 
queries in Sha’ar HaPesukim (Ki Seitzei) why our blessed sages 
only list four exiles--Bavel, Madai, Yavan and Edom—and neglect 
to include galus Mitzrayim among these exiles.  He explains that 
the four exiles listed are individual entities; each one of them 
opposes one of the four letters of the blessed name Havaya.  Bavel 
corresponds to the letter “yud,” Madai corresponds to the first 
“hei,” Yavan corresponds to the letter “vav,” and Edom corresponds 
to the second “hei.”  

In contrast to the other exiles, galus Mitzrayim was a general, all-
encompassing exile.  It included all of the other exiles wrapped up in 
one.  For, it corresponds to the tip of the letter “yud”—“kotzo shel yud.”  
“Kotzo shel yud” incorporates all four letters of the name Havaya.  For 
this reason, Chazal only mentioned the four individual exiles, omitting 
galus Mitzrayim—which is not a novelty in and of itself, but rather 
encompasses all of the exiles.  [This concludes the Arizal’s comment.]  
To emphasize this point, the Gaon Chida, ztz”l, provides us with a 
nice allusion in the first passuk of sefer Shemos (1, 1):  שמות  “ואלה 

 and these are the names of Bnei Yisrael—בני ישראל הבאים מצרימה”
who came (הבאים) to Mitzrayim.  The word באי”ם is an acronym for 
the four exiles:  ב’בל מ’די י’ון א’דום—indicating that all four exiles were 
included in Mitzrayim.
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This explains very nicely why Chazal instituted the drinking 
of four cups of wine on the night of Pesach—corresponding to the 
“four expressions of redemption”—“arba leshonos shel geulah”—
mentioned in parshas Vaeirah:  ולקחתי וגאלתי,  והצלתי,   I—והוצאתי, 
shall take you out, I shall rescue you, I shall redeem you and 
I shall take you.  The apparent difficulty here, is that in reality 
there was only one redemption.  Yet, based on what we have just 
explained, there is no difficulty.  Since galus Mitzrayim incorporated 
within it all four exiles, the geulah from Mitzrayim also included all 
four redemptions.  Therefore, HKB”H mentioned in the Torah the 
“arba leshonos geulah,” because, in fact, that geulah incorporated 
four all-encompassing redemptions--from the four exiles that were 
included within galus Mitzrayim.  

We can now appreciate why HKB”H chose to ask Adam and Chava 
precisely four questions after the sin of the Eitz HaDa’as.  Had Adam 
and Chava not been persuaded to follow the serpent’s advice, they 
would have remained in Gan Eden for all eternity and there would 
never have been a reality of galus in the world.  After they betrayed 
Hashem and ate from the Eitz HaDa’as, however, they introduced the 
yetzer hara and the malach hamaves into existence.  As a consequence, 
all the neshamos of Yisrael—having been part of Adam and Chava at 
the time of the cheit Eitz HaDa’as—must endure the four exiles prior 
to meriting the geulah.  

We can even suggest that this explains why HKB”H cut off the four 
legs of the serpent after the cheit Eitz HaDa’as, as it is written (Bereishis 
 “ויאמר ה’ אלקים אל הנחש כי עשית זאת ארור אתה מכל הבהמה ומכל  :(14 ,3

 and Hashem G-d said—חית השדה על גחונך תלך ועפר תאכל כל ימי חייך”
to the serpent, “Because you have done this, more cursed are 
you than all the animals and all the beasts of the field; upon your 
belly shall you go, and dust shall you eat all the days of your life.”  
Rashi provides the following clarification:  ”רגלים היו לו ונקצצו“—it had 
legs and they were cut off.  Thus, we can propose that the serpent 
was punished “midah k’neged midah”—measure for measure.  Its 
legs were cut off—forcing it to endure the ignominy of slithering on 
its belly—because it caused Yisrael the ignominy of wandering from 
place to place in galus.  

For this reason, HKB”H, in His infinite mercy, cleverly asked Adam 
and Chava four questions—corresponding to the four exiles, which 
correspond to the four major Klipos.  It was meant to teach us that 
in the aftermath of the cheit Eitz HaDa’as—when man fell into the 

serpent’s devious trap which commenced with the first blasphemous 
question—mankind is doomed to struggle in an effort to resolve the 
four questions corresponding to the four exiles.  By answering the 
questions and difficulties we will successfully break and remove the 
yoke of exile from around our necks.  

We can now begin to appreciate the depth of Chazal’s reasoning 
for instituting that the sons ask their fathers four questions on 
the night of Pesach.  For we have learned in the Gemara (R.H. 
11a):  ”ליגאל עתידין  בניסן  נגאלו,   in Nissan they were—“בניסן 
redeemed; and in Nissan they are destined to be redeemed.  
Therefore, in order to produce an awakening and stimulus from 
below in anticipation of the final and complete geulah from the 
four exiles, they instituted this format; the sons ask their father 
four questions and the father answers all of their questions.  In 
this manner, we trigger an awakening from above.  We prompt 
HKB”H to also answer for us all of the four difficult questions—
shattering the Klipos of the four exiles by redeeming us once and 
for all, for all eternity.

Based on this interpretation, we can understand full-well the sound 
reasoning for the specific berachah recited at the conclusion of “sipur 
yetzias Mitzrayim.”  After the father has successfully merited answering 
all of the sons’ four questions, it was instituted to recite a berachah for 
the geulah from Mitzrayim and a prayer for the future geulah:  

ממצרים,  אבותינו  את  וגאל  גאלנו  אשר  העולם,  מלך  אלקינו  ה’  אתה  “ברוך 

יגיענו  אבותינו  ואלקי  אלקינו  ה’  כן  ומרור,  מצה  בו  לאכול  הזה  הלילה  והגיענו 

וששים  עירך  בבנין  שמחים  לשלום,  לקראתנו  הבאים  אחרים  ולרגלים  למועדים 

בעבודתך, ונאכל שם מן הזבחים ומן הפסחים אשר יגיע דמם על קיר מזבחך לרצון, 

ונודה לך שיר חדש על גאולתנו ועל פדות נפשנו, ברוך אתה ה’ גאל ישראל”.

Blessed are You, Hashem, our G-d, King of the universe, Who 
redeemed us and redeemed our ancestors from Mitzrayim, 
and enabled us to reach this night that we may eat matzah 
and maror.  So, Hashem, our G-d and G-d of our fathers, bring 
us also to future festivals and holidays in peace, gladdened in 
the rebuilding of Your city, and joyful at Your service.  There we 
shall eat of the offerings and Pesach sacrifices, whose blood will 
gain the sides of Your mizbeiach for gracious acceptance.  We 
shall then sing a new song of praise to You for our geulah and 
for the liberation of our souls.  Blessed are You, Hashem, Who 
has redeemed Yisrael.
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